1 For more information about the Ethio-SPaRe project and for a description of the results of its six missions
Introduction
The study of the regional features of Ethiopian manuscripts cannot be undertaken on the basis of their present distribution in churches and monasteries. As in many manuscript cultures, manuscripts belonging to the same collection were not produced altogether at once, were not necessarily used by the same individual(s) or institution(s), and were not always preserved in the same place. On the other hand, many manuscripts bear signs of unique individual histories; they went through a long and complicated series of owners, often corresponding to a number of relocations. Similarly, the use that was made of manuscripts -in other words, their function -may have changed while they travelled from place to place, variously fulfilling the needs of different individuals and institutions. In this respect, the compilation of a detailed description of each manuscript is a desideratum strongly felt in the field of Ethiopian manuscript studies. This is an essential step towards a meaningful and systematic description of regional codicological and palaeographical features. This desideratum was reinforced by the results of the six seasons of field research carried out by the team involved in the Ethio-SPaRe project in eastern Təgray (or Tigray in English standard spelling; Fig. 1 ), Ethiopia between 2010 and 2012, during which it was possible to digitise collections of parchment manuscripts preserved in about a hundred churches and monasteries.
1 This article investigates materials collected by the Ethio-SPaRe project.
||
The research for this article was conducted for the project 'Ethio-SPaRe: Cultural Heritage of Christian Ethiopia, Salvation, Preservation, Research', funded by the European Research Council as part of the EU's Seventh Framework Programme called 'IDEAS' <http://www1.unihamburg.de/ETHIOSPARE>. The content of this paper was first presented at the international conference entitled 'The Secondary Life of Manuscripts', organised by the Centre for the Study of Manuscript Cultures (Hamburg) 11-13 July 2013.
The signs of the individual history of a manuscript often correspond to paratexts such as ownership marks and marginal annotations. These can provide valuable information on the provenance and 'wanderings' of manuscripts. Often, a single manuscript travelled a long way before reaching the place where it was eventually recorded by the Ethio-SPaRe project. Its features and content can be linked to a different region from the one in which it was found and thus reflect the characteristics of a different context. 
Evidence of institutional ownership found in Ethiopian manuscripts
All manuscripts digitised in Tǝgray by the Ethio-SPaRe project are currently preserved in libraries of churches and monasteries in the region. The vast majority of them are not privately owned. Since parchment manuscripts were expensive and complex objects to produce, Ethiopian laymen usually did not own books until the establishment of printing houses during the twentieth century. A possible exception was constituted by members of the aristocracy: priests and monks were permitted to have some manuscripts in order to study and teach. They did not own them, though, as the manuscripts actually belonged to their institutions (churches or monasteries). Members of the ecclesiastical community could read and use manuscripts without being the official owners. Commissioned by an individual or an institution, manuscripts entered the library of a church just after their production. Once incorporated into the library, they became the inalienable property of that particular church. Upon entering the institution's library collection, manuscripts could receive a mark designating the fact that they were from that moment onwards property of the institution. Ownership rights were embodied in a paratext, in some cases written at the end of the text and in other cases written on the margins of a folio or on the protective folios of the manuscript. For instance, manuscript AKM-009, dated to the seventeenth century and containing a copy of the missal, is currently owned by the church of Anbäsät Kidanä Mǝḥrät, located near a town called Faṣiy.
2 A note written in Gǝʿǝz on folio 116rb clearly states the ownership right of the church over the manuscript (Fig. 2 || 2 The Ethio-SPaRe project used acronyms to identify churches. Each church is associated with a specific acronym which is then used to identify manuscripts coming from its collection. Here, AKM is used to designate manuscripts preserved in the library of the church of Anbäsät Kidanä Mǝḥrät. For more information concerning churches mentioned, see Nosnitsin 2013. Since the end of the nineteenth century, the use of seals has been a common practice for claiming ownership rights on manuscripts.
3 The seal of the monastery of May Anbäsa Däbrä Gännät Kidanä Mǝḥrät, for instance, is clearly visible on folio 157v of manuscript MAKM-075, which contains a copy of the Four Gospels and has been dated to the end of the nineteenth century (Fig. 3) . More elaborate paratexts could also establish the ownership right of an institution over a manuscript by explaining that it was bought by an individual, usually a priest, on behalf of the institution. Dated to the nineteenth century and containing the book of the funeral rite (mäṣḥafä gәnzät), manuscript AQG-009, preserved in the library of the church of ʿAddi Qolqwal Giyorgis, reads as follows on fol. Later, in the middle of the twentieth century, paratexts recording purchases were also signed with fingerprints by the parties involved, as on folio 127r of manuscript MY-010 4 (Fig. 4) . The most common way of establishing the ownership right of an institution over a manuscript seems to have been that of writing a 'donation note', i. is Aronim, and the governor of that province (maʾkäl baḥr) is Zä-Amanuʾel. Whoever plunders and robs, sells and buys, or lends and borrows this book shall be excommunicated, be he a priest, a chief, or anyone else, by the mouth of the fifteen prophets, and by the mouth of the twelve apostles, and by the mouth of the seventy-two disciples, and by the mouth of the three hundred and eighteen orthodox [fathers] , by the mouth of the Father and the Son and the Holy Spirit, and by the mouth of our Lady Mary, he shall be excommunicated. And if anyone scrapes [this book clean], he shall be excommunicated forever. Amen. 7 || 5 For a detailed description of this manuscript, see Nosnitsin-Bulakh 2014: 552-555. 6 Literally "keeper of the hours", ʿaqabe säʿat is the title of the person in charge of the king's schedule. 7 The Ethiopic text of this note appears in footnote 9 in Nosnitsin-Bulakh 2014: 555, albeit without a translation. This donation note provides the name of the donor, Täsäbkä Mädḫən, who was also the commissioner of the work, the name of the church that received the manuscript, Däbrä Maʿṣo Qәddus Yoḥannәs, and a reference to the current king at the time, Dawit, and to other officials -details that have enabled us to date the donation. This naming practice was carried out over the following centuries, right up to the first half of the twentieth century. An interesting example is provided by manuscript AMQ-001, which contains a copy of the Four Gospels and is preserved in the church of Qirqos in Addigrat. Its donation note, written on fol. 222vb and 225ra, reads as follows: This manuscript was commissioned by the ruler of the region, däğğazmač Säbägadis (c. 1785-1831), at the beginning of the nineteenth century and was immediately donated to the church of Qirqos upon its completion.
Despite the four or so centuries separating the dates of their production, MY-002 and AMQ-001 have numerous similarities. Each manuscript was donated to an institution by the same person who commissioned its production, without any intermediary steps. In theory, once donated to an institution, a manuscript became the inalienable property of that particular church or monastery and could not be taken away from it or destroyed by an outsider. Each ownership note taken into consideration here ends with a threat about potential excommunication. The phrase used was a standard one: 'Anyone who steals, erases, destroys or takes away this book shall be excommunicated by the authority of Peter and Paul'. As exemplified by MY-002 and AMQ-001, this kind of wording is found in donation notes dating from the fifteenth to the nineteenth century. In these cases, it should be understood that paratexts not only record the history of the manuscripts in which they are found, but also regulate their legal status in terms of ownership. Once donated, a manuscript could accommodate other paratexts as well. The margins and the protective folios of manuscript AMQ-001, for example, are covered in notes, as on fols. 226v-227r (Fig. 6 ). All of these marginal thoughts concern the parish life of Qirqos Church and deal with contracts, rent or oaths made by the parishioners. 
Evidence of private ownership
Although private libraries in Ethiopia were rare up until the twentieth century, manuscripts could certainly be in the possession of individuals. However, the period of time during which a manuscript could have been considered in private possession was usually extremely short. Currently preserved in an institutional collection, many manuscripts provide evidence of the ownership right of individuals over them and even evidence of a donation made by these people. As in the case of institutional ownership, personal ownership can be identified thanks to short paratexts written in the margins of the folio or on the protective leaves of the manuscript, usually penned in a different hand than the one that wrote the main text(s) of the manuscript.
The simplest type of ownership evidence in a manuscript usually consists of a single sentence written on the margin of a folio. For example, in manuscript MMA-008 from the library of the church of Mäʿago Däbrä Mädḥanit Amanuʾel, dated to the eighteenth century and containing the missal, a sentence was written in a second hand in the bottom margin of folio 121v ( We can see the same type of sentence in manuscript QMB-005 from the library of the church of Bäläsa Qǝddus Mikaʾel, dated to the nineteenth century and containing the Vita of Cyrus (gädlä Kiros) on folio 37rb, accompanied by the excommunication formula:
ዝመጽሐፍ፡ ዘደ<ጃ>ዝት፡ ጓንጕል᎓ ማሩ᎓ ወስመ᎓ ጥምቀቱ᎓ ገብረ᎓ ጊዮርጊስ᎓ ዘሠረቆ᎓ ወዘፈሐቆ᎓ ውጉዘ᎓ ለይኩን።
This book is [the property] of Governor (däğğazmač) G w ang w əl Maru, whose baptismal name is Gäbrä Giyorgis. Anyone who steals or erases it shall be excommunicated.
Paratexts of this kind can also be more elaborate, as in manuscript GKM-022 from the library of the church of Mäḵodʿä Däbrä Gännät Kidanä Mǝḥrät, dated to the seventeenth century and containing a copy of the missal. On folio 60v, a second hand wrote the following in red ink: The mention of the names of the owner's relatives here should come as no surprise. This was a frequent practice in Ethiopian manuscripts because it permitted the reader to identify the owner and his social status in the local community precisely. It also enabled the owner to involve members of his family in the donation.
Since the end of the nineteenth century, seals have been used by certain individuals, usually members of the aristocracy, with the intention of stating their right of ownership of a manuscript. For instance, folio 1r of manuscript NSM-002 8 is stamped with the seal of Prince Sәbḥat (c. 1844 Sәbḥat (c. -1914 , the governor of the region of Tǝgray. More often, the right to ownership of a manuscript was claimed through a supplication written inside the text, as in the case of the commissioner (and the scribe) of the sixteenth-century manuscript QSM-002 9 on fol. 87ra-rb:
ለአጽሐፊሃ፡ ክፍለ፡ ኢየሱስ፡ ወጸሓፊሃ፡ ትንሣኤ፡ መድኅን፡
For the one who commissioned it, Kǝflä Iyäsus, and for the one who wrote it, Tǝnśaʾe Mädḫǝn.
This practice was kept up until quite recently, as it is witnessed by the nineteenthcentury manuscript DDM-007. 10 The name of the donor, Wälättä Mädḫən, is presented and rubricated here in supplications on fol. 30vb (Fig. 8) . In several cases, such as that of GKM-022 mentioned above, the individuals named in the paratexts are not explicitly identified as owners, commissioners or donors of the manuscript. However, since commissioning and donating a manuscript was an act of devotion, an individual mentioned in the supplication cannot be anyone other than the commissioner or donor. It is reasonable to think that the individual mentioned in such a paratext was the owner of the manuscript and, thus, the one who donated it to the institution.
Manuscripts' travels revealed by the destruction of ownership marks
Theoretically, once donated to an institution, manuscripts should not have been moved since they were the inalienable property of the church in question. However, this was not always the case, and excommunication formulas can be regarded as indirect evidence of the fact that many manuscripts did actually get moved to different places several times. A clue that this happened is provided by donation notes that do not indicate the name of the church where the manuscript is currently located, but a totally different one. The fifteenth-century manuscript GMS-002 is one such example: this is preserved in the library of the church of Siʿet Qәddәst Maryam and contains a copy of the Four Gospels. On fol. 63vb its donation note reads ( In this donation note, one can clearly see that the name of the church was corrected by a second hand and replaced by the name of the church of Zä-Gabu Maryam. However, even this second name does not correspond to the church where the manuscript is found today; it is evident that this manuscript has known at least three different locations.
In other cases, the donation note has been destroyed. In certain manuscripts, the part of the folio on which the donation note had been written was cut off later, as in manuscript KY-004, 11 fol. 1v (Fig. 10) Ironically, it seems that the person who cut off the donation note wanted to preserve the excommunication formula. In other manuscripts, the donation note has simply been erased and then replaced by a new one, as in the case of manuscript QDGM-003, 12 fol. 148ra. A second hand erased the first donation note, writing the new one not in its place, but on the lines that followed (Fig. 11) . The most common case of replacing ownership marks is that in which the names written in the supplication formulas were erased and new ones were written over them. A particularly relevant manuscript in this respect is FBM-017 13 from the library of the church of Fäqada Maryam. The name originally written in the supplication formulas was Wäldä Yoḥannәs. However, a second hand erased it and replaced it with another one, Wäldä Tadewos. Both names are visible on fol. 9ra (Fig. 12) -the first one was written in red and the second one in black. On the other hand, one can see that the name Wäldä Tadewos was also erased and replaced on fol. 63ra; a third hand possibly wrote the name Wäldä Yodahe interlineally (Fig. 13) . This case is difficult to analyse. In fact, we can imagine that the manuscript had three different owners before being donated to the church of Fäqada Maryam (Diagram 1). The manuscript may have been inherited. However, the private possession of manuscripts was something of a rarity in Ethiopia, so one should perhaps wonder whether the manuscript may have been donated to three different churches successively instead (Diagram 2). It is also possible that -for unknown reasons -this manuscript was moved from one church collection to another several times. The destruction of ownership and donation marks corresponds to a change in ownership, yet such a change questions the inalienable character of the institutional ownership of manuscripts in Ethiopia. However, it may also possibly refer to another event, i.e. that in some cases the transfer of a manuscript from one library to another was deliberate. Manuscript GKM-006 14 provides an explanation for a transfer of this kind. This manuscript was donated by a monastery, Gunda Gunde, which gave it to another one, Maḵodä Däbrä Gännät Kidanä Mǝḥrät, which is explained in the donation note on fol. 144rc: 20 Paratexts were probably not destroyed by the local clergy because the transfer had been authorised by clergymen from Mäsṭәḥ, Ǝnba Ḥarisay and Abaʾәko. In fact, these three churches were in the neighbourhood of the church, but ceased their activity after a while. At a certain moment, the clergy of Mәdrä Ruba Sәllase was asked to accommodate their collection. It is thus possible to reconstruct the ownership chain of the manuscript in Mәdrä Ruba Sәllase (Diagram 3). 
ዝግብረ፡ ሕማማት፡ ዘደብረ፡ ገነት፡ ዘወሀብዎ፡ ማኅበረ፡ ጕንጕ<ን>ዴ፡

The fate of Mäqdäla's manuscripts
The fate of Mäqdäla's manuscripts is a well-known chapter in the field of Ethiopian studies. Rita Pankhurst investigated the history of these manuscripts. 21 King Tewodros II (1855-68) aimed to create a large royal library in his fortress at Mäqdäla. For that purpose, he looted the churches of the town of Gondär, taking a large number of manuscripts and sending them to Mäqdäla. The manuscripts were preserved in the church of the fortress dedicated to the Saviour of the World, Mädḥane ʿAläm. During the same period, a diplomatic incident occurred between Ethiopia and Great Britain. Tewodros tried to establish an alliance with Britain in 1862, but he was unhappy about the British policy towards him. In the end, he decided to arrest the British consul and some other Europeans present in Ethiopia and hold them hostage. Britain reacted by sending an expedition to Ethiopia in 1867 in order to liberate the European hostages. Led by Lord Napier, the expedition was able to reach Mäqdäla fortress in 1868, travelling through north-eastern Tәgray and Wällo. Tewodros's army was defeated at Mäqdäla, and the Ethiopian monarch consequently committed suicide.
After the battle, the place was looted and numerous parchment manuscripts became part of the booty. The precise number of manuscripts that were located in Mäqdäla fortress when the Napier expedition captured it is unclear. Since 1973 and the study conducted by Rita Pankhurst, however, it has been estimated at about 1,000.
22 Members of the expedition kept some of the manuscripts 'for the purpose of scientific examination'. 23 One can now find them in various European libraries. According to Rita Pankhurst's estimate, those were 404 manuscripts altogether. 24 Another part of the Mäqdäla collection of manuscripts was left in Ethiopia by the British expedition. Scant information is available about these documents. In their record of the expedition published in 1870, Trevenen Holland and Henry Hozier reported that the manuscripts were carried by the British expedition 'as far as Chelikot [Č̣ äläqot Səllase in Ǝndärta], and there about 600 were delivered to the priests'.
25 Rita Pankhurst tried to find information in Ethiopia in 1970 concerning these manuscripts and went to the church of Č̣ äläqot. She was only able to identify three manuscripts that may have been in the Mäqdäla library. Also, clergymen from that church told her that manuscripts from Mäqdäla library were most likely to be found in churches around Mäqdälä founded by King Yoḥannəs IV (1872-89) . 26 Unfortunately, Rita Pankhurst did not have the chance to check these other church collections, nor did she get any further information.
No evidence about these manuscripts was revealed until further field research was conducted on the Ethio-SPaRe project. Nineteen of the manuscripts digitised by the project could be clearly identified as documents that belonged to the Mäqdäla library.
27 These manuscripts were found in the libraries of six churches: Qäqäma Qəddəst Maryam (QDGM) and Tägoga Däbrä Nazret (TNY) in Dägʿa Tämben district; Koholo Yoḥannəs Däbrä Betel (KY) in Ǝndärta district, Agulaʿ Getesemani Kidanä Məḥrät (AGKM) in Kələttä ˀAwləˁalo district, and Gwaḥgot Iyäsus (GBI) and Č̣ ähat Mädḫane ʿAläm (MAC) in Ganta Afäšum district (Fig. 14) . 27 All nineteen of these manuscripts are very large and finely produced: the smallest one, the 'Spiritual Elders' (TNY-031) found in Tägoga, is 22 cm high and 19.3 cm wide, and the biggest, the 'Synaxarion' (TNY-034) found in the same place, is 47.5 cm high and 38 cm wide. They all contain more than 140 folios: 142 folios for the smallest (a 'Faith of the Fathers' found in Tägoga, TNY-006) and 235 folios for the biggest (a 'Collection of Hymns' found in Agulaʿ, AGKM-017). Ten copies of biblical books represent the main part of these manuscripts: four copies of the 'Four Gospels' (TNY-002, AGKM-008, GBI-001, MAC-003), two 'Octateuch' (AGKM-003, QDGM-003), a manuscript composed of the books of Enoch, Job, the Proverbs and Kings (TNY-008), one copy of the 'Pauline Epistles' (TNY-010), one of the 'Apostolic Epistles' (KY-061) and one of the 'Prophets' (TNY-013). The hagiographical works are also present with three copies of the 'Synaxarion' (TNY-034, TNY-035, GBI-008), like the Christian literacy works with two copies of the 'Collection of Hymns' (AGKM-011, AGKM-017) and a copy of the 'Story of Mary' (TNY-019). The copy of a theological work, 'The Faith of the Fathers' (TNY-006), a copy of a lectionary, 'The Book of the Rite of the Holy Week' (GBI-002), and one from monastic literature, 'The Spiritual Elder' (TNY-031), complete the corpus. They are not illuminated. The characteristics of these manuscripts have been briefly described in a short article; see Ancel / Nosnitsin 2014. The manuscripts that were in Mäqdäla library have been identified thanks to three different types of evidence written on their folios. Holland and Hozier reported that the manuscripts from Mäqdäla library 'were carefully examined by M. Münzinger [sic!]', the acting British and French consul since 1864, who accompanied the British expedition. 28 In addition, the authors noted that the title of each manuscript was 'written in each volume'. 29 The marks of Munzinger's examination can be seen in eleven of the nineteen manuscripts recently re-discovered. These marks consist of a number written by a European hand in black ink on the protective folios. For example, one can see the number 820 written on the first folio of the seventeenthcentury manuscript of the Arägawi Mänfäsawi ('The Spiritual Elder') found in the collection of the monastery of Tägoga Däbrä Nazret (TNY-031). Only three of these || 28 The name M. Münzinger in the quotation is wrong. It should be Werner Munzinger. 29 Holland / Hozier 1870: 397. eleven manuscripts present the title of the text, written in English or French by the same hand, in addition to the number. For example, in the copy of the Four Gospels found in Tägoga Däbrä Nazret (TNY-002), one can read the word Evangiles and the number 841 on the first folio (Fig. 15) . The second type of evidence is the ownership note in Gəʿəz always written in the upper margin of the first folio of the text. This note mentions the title of the text and that it belongs to Mädḫane ʿAläm Church, which is the name of the church erected by Tewodros II in Mäqdäla fortress. This is the case in the copy of the Haymanotä abäw ('Faith of the Fathers') found in Tägoga (TNY-006), on fol. 3r ( Fifteen of the nineteen manuscripts contain this type of ownership note. However, it is often partly erased: in some manuscripts, the name of the church is erased, whereas in others the beginning of the note is missing. Sometimes, the name of the church has been erased and replaced, as in the case of manuscript KY-061 30 (on fol. 4r) (Fig. 17) . Evidence of this kind enables us to easily identify manuscripts that were in Mäqdäla library and is comparable to the alterations that we can find in many manuscripts now kept by the British Library. The monasteries in Qäqäma, Tägoga and Agulaʿ, the construction of which was granted by King Yoḥannəs IV, were identified by Rita Pankhurst as possible owners of such manuscripts. 32 The investigation undertaken by the Ethio-SPaRe project confirmed this hypothesis, but also brought to light the scattering of Mäqdäla manuscripts all over the region in north-eastern Təgray. In fact, although most of the identified manuscripts (fifteen of them) were found at sites in the vicinity of Mäqdäla (and in the vicinity of Č̣ äläqot Śəllase as well), four others were located in Ganta Afäšum district in the vicinity of Addigrat, a region quite a way north. This situation supports the idea that manuscripts gathered in Č̣ äläqot Śəllase were donated to different churches in Təgray soon after being deposited there. It also questions the way in which the British expedition redistributed Mäqdäla manuscripts. If the gathering of a large part of the manuscripts in Č̣ äläqot cannot be contested, the presence of Mäqdäla manuscripts in churches located all along the road leading north supports the idea that British officers may have distributed them at local churches on their way back to Zula, the town from where the British expedition began. 33 Unfortunately, the preliminary study of these manuscripts has not revealed any clear information concerning the donation process which occurred after their removal from Mäqdäla. Only three manuscripts actually contain a donation note. The first one, the 'Four Gospels' from Č̣ ähat Mädḫane ʿAläm (MAC-003), was donated by a certain Wäldä Arägawi during the reign of Səbḥat, ruler of the region of ʿAgamä between 1875 and 1914 (see fol. 1r). A more relevant note is contained in the second manuscript, the 'Octateuch' found in Qäqäma Qəddəst Maryam (QDGM-003), which was donated by King Yoḥannəs IV and his close companion and first abbot of the monastery, Gäbrä Giyorgis, as is stated in the donation note || 32 Pankhurst 1973: 23 (footnote 51) . 33 Rita Pankhurst does not support this hypothesis even though Stanislaw Chojnacki previously pointed out the contradictions among the available sources and doubted that all the manuscripts were kept in the church of Č̣ äläqot. See Pankhurst 1973: 21-22; Chojnaski 1968: 35. on fol. 3v. The last one, the 'Pauline Epistles' found in Tägoga (TNY-010), gives a list of the items that King Yoḥannəs IV donated to the monastery on fol. 147v. This list includes eighteen manuscripts, five of which can be identified as Mäqdäla manuscripts. The role of King Yoḥannəs IV is highlighted in the last two examples. One wonders if King Yoḥannəs IV received these books directly, as suggested by J.M. Flad, 34 or if he seized the collection from Č̣ äläqot along with the members of his court and distributed the manuscripts among different churches. The preliminary study of manuscripts rediscovered in north-eastern Təgray does not cast any light on the actual events, unfortunately. Even so, one can still propose a tentative diagram summarising the ownership chain of the Mäqdäla manuscripts (see Diagram 4). Since some Ethiopian manuscripts were moved from one institution to another, one might ask whether their function changed along with their movement. As already mentioned, it was not uncommon for a manuscript to be used to keep records of land grants, foundation charters, historical events and details, local commercial activities or other such things. This is obviously the case for the Mäqdäla manuscripts, to which annotations have been added in the margins. An interesting example is that of manuscript AGKM-017. Written during the eighteenth century, it is one of the manuscripts that belonged to the Mäqdäla library and is now preserved in the library of the church of Agulaʿ. Apart from its main text, i.e. a collection of hymns, it also contains numerous marginal notes written on its protective folios. On fol. 2r, these were written by different hands and refer to events that occurred in Gondär and involved Gondarian kings such as Iyoʾas (1755-69) and Sälomon II (1777-79). King G w alu (1801-18) is also mentioned in another marginal note on fol. 6va. The case of manuscript 35 is even more impressive: this contains protective folios that are covered by such notes, like those on fols. 1v-2r (Fig. 18) . Although it comes from Mäqdäla library, this manuscript contains notes that refer to the royal court of Gondär during the Era of Princes (zämänä mäsafent, 1769-1855), and they mention Gondarian kings such as Iyoʾas (1755-69), Täklä Giyorgis (1779-84, 1788-89, 1794-96, 1798-99, 1800) , Ḥǝzǝqyas (1789-94), Dǝmǝṭros (1799-1800, 1800-01) and Śahlu (1832-40, 1841-45, 1845-50, 1851-55) . Marginal notes such as these provide evidence that can help us reconstruct the provenance of a manuscript. Referring to the royal court of Gondär and having being in Mäqdäla fortress, these manuscripts most probably come from a church located in Gondär. The clergy of a church accommodating such a manuscript behaved in two different ways. In one, the marginal notes were erased by them, as we see in manuscript QDGM-003, fol. 30v or GBI-002, fol. 140r (Fig. 19) . When the manuscript was moved to a new place quite a distance from its original location (at least from Mäqdäla to Tǝgray in the case of QDGM-003 and GBI-002), the marginal notes it contained sometimes lost their significance. In fact, they concerned another church at another time and thus were of no use to the local clergy. At the end of the nineteenth century in Tǝgray, who cared about a donation of textiles to an unknown church in Gondär at the time of King Dǝmǝṭros? After a transfer, the marginal notes made in a manuscript lost their meaning. And if marginal notes are erased, the manuscript loses its 'secondary function' as a register. However, we saw above that in some cases the marginal notes have not been erased. This does not mean that the manuscript kept its function as a register in the new church, however. In fact, marginal notes relating to the new church were not added in the case of the Mäqdäla manuscript; instead of that, the manuscript reacquired its original function, i.e. that of being used for the liturgy. It appears the Mäqdäla manuscripts were precious, high-quality documents that clergymen at other local churches would no doubt have been extremely pleased to receive. The local clergy accommodated such manuscripts not because of their marginalia, but because of their main texts and the function these had for the liturgy. The transfer of manuscripts from place to place has a clear impact on the study of regional codicological features of Ethiopian manuscripts. Without a close study of the provenance of manuscripts, the result of such a study would be completely misleading. Furthermore, the investigation of the provenance of manu-scripts touches upon issues concerning the political history of Ethiopia. Manuscript RQM-003, a copy of the Synaxarion found in the monastery of Romanat Qǝddus Mikaʾel near Mäqdälä (Ǝndärta district) and dated to the eighteenth century, provides copious marginal notes, as on fols. 1v-2r (Fig. 20) . Dare we suggest that the presence of marginal notes that do not fit in a priori with the local context is evidence of a manuscript transfer? This question is actually crucial for the study of Ethiopian political history. The protective folios of RQM-003 are full of historical notes concerning the court of kings in Gondär like King Śahlu. Romanat is located a long way from Gondär and far from the supposed area of political control of the Gondarian kings. The issue at stake is that of understanding if the clergy of Romanat used to record events from Gondär or if this manuscript actually came from elsewhere. The question is of prime importance and its answer will tell us if Romanat, and thus north-eastern Tәgray, was under the direct political influence of Gondarian kings between the end of the eighteenth and the beginning of the nineteenth century. 
